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“TIf some]one says in this connection” 
The usage of etthaha in Pali commentarial literature 


Petra KIEFFER-PULZ 


Abstract 

In Pali commentarial literature—as in Sanskrit commentaries—the meaning of canonical texts 
is often explained in a dialogical structure of objections and replies. If an objection contains 
two or more positions, a passage pointing out their consequences may be inserted between the 
objection and the reply. To mark these three different sections, commentators introduced 
specific words or phrases, among them efthdaha to introduce an objection, kifi c’ ettha to open 
the explication of the consequences of the positions given in an objection, and vuccate to 
indicate the reply. All three are syntactically detached from the subsequent sentences. 
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One of the aims of commentarial literature is to illuminate the meaning of canonical texts. 
This is often done in the form of a dialogue consisting in objection and reply.' Replies may 
follow such objections immediately or after some further explanations. Thus the simple form 
of such dialogical structures consists in statement/question — refutation/answer, and the 
more complex one in statement/question — further explanations — refutation/answer. The 
“further explanations” mostly consist in the exposition of the internal inconsistencies of the 
alternative positions formulated in the objections. Each of the elements may or may not be 
introduced by specific words or phrases. 


Objection (etthaha) 

The simplest mark of an objection is by characterizing the end of the statement or question by 
iti/ti, which is a kind of final quotation mark. Since iti/fi is also used to indicate the end of di- 
rect speech, quotations, and so on, it is not a very specific marker. The next, more detailed 
mark is iti/ti ce (“if [someone says]”),” which is used quite often. A way to mark objections in 
an even more pronounced manner is to introduce them by some phrase, syntactically 
detached from the main clause, such as “further there may be [an objection]” (atha siyd),° “in 


' See for Sanskrit scholastic literature, Tubb & Boose 2007, 173. 

* See also Tubb & Boose 2007, 244 (§ 2.49.3). 

> Not used in Atthakathas, quite rarely in Tikas (As-mitlat 299, As-anut 28,6, Palim-nt I 179, II 251,3, Vibh- 
anut 4754. Siva (Mp I 1519 = Ps I 1213 = Sp I 109;3 = Spk I 13,7) is explained in the subcommentaries by kassaci 
evam parivitakko siya, vakkhamanakarena kadaci codeyya va ti (Mp-nt I 3923-55 = Mp-pt I 4853 24 = Ps-pt I 4529_ 
30 = Sp-t I 206.3); and athapi siya (Sv 29019) is explained by Sv-pt (I 417,-2) and Sv-nt (II 29656) as athapi or 
yadi pi tumhakam evam parivitakko siya. 
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this connection there may be [an objection]” (ettha siyd),’ “in that connection there may be 


[an objection]” (tattha siya), “in that connection [some]one [might] say” (tatthaha, tatraha’), 
“in this connection [some]lone [might] say” (etthdha), and so on.’ Because of their 
syntactically detached status® these phrases are sometimes lost’ or added'® during the textual 
transmission, or are replaced by another phrase.’ 

In etthaha the adverb ettha refers to the precedingly discussed topic, while the verbal 
form dha (3. Singular perfect) stands for a person or a group, who represents the 
subsequently expressed objection, and is comparable to the puirvapaksin, “one who makes an 
opposing assertion”, in Sanskrit. The sequence introduced by etthaha can be quite short, 
consisting in an objection formulated either as a question or a statement. It mostly starts with 
one of the following words used in decreasing frequency: kim, kasma, yadi, yatha, nanu, 
katham, atha." Alternatively, the objection may contain two or more opinions, which are 
frequently separated by udahu. In such cases a subsequent paragraph often discusses their 
consequences before a reply is given (see below, p. 43f.). 


- Rarely used in Atthakathas (As 195; = Vism 3207, Kkh 223, Sp VI 12779), much more often in Tikas (Kkh- 
pt 762;, Palim-nt I 2545, If 1122), 146)9, Sv-nt I 67);-12, Vjb 95, 206,4, etc.); especially common in texts of 
Burmese origin: Sadd has twenty references: 1343, 16115, 24325, 2625, etc., and the works by Ledi Sayadaw forty. 
Here similar misplacements of the phrase as in the case of vuccate (below, n. 85) are to be observed, for 
instance As 195 3 54 ti ettha siya. (Followed by a new paragraph, and paragraph number “428.”) Kasmd pan’ eta 
... instead of ti. ettha siya: kasmd pan’ eta... . 

> Used quite often in Atthakathas: It-a II 6;;, Khp-a 194-5, 7717-18, 22322, Mp I 1519 = Ps I 1213 = Sp I 109)3= Spk 
I 1317 # Khp-a 11256 (etthaha for tattha siya), Sn-a I 1315, 14450, 341,, 3695728, I 41716, Il 500s, Sp I 14215, 
2462921, UI 617), 7222, Sv I 5526, etc.; less often in Tikas: Kkh-nt 1785;, Kkh-pt 26,6, Vibh-anut 1212, Vjb 
1653, 21518, 22413, etc. 

° tatthaha: Vib 39419, tatraha: Vjb 2). 

"Further introductions of objections are “there this is to be examined” (tatridam vicaretabbam, Vjb 43323 = 
Palim-nt I 2727), or a sentence ending in idam vicdretabbam (Vjb 459,;_;2); in one case ettha ca vuccate intro- 
duces an objection (Ppk-anut 637). 

* This has not always been recognized by translators who try to connect such detached words to the subsequent 
sentences, see for instance It-a transl. I 115: “[there may be said,] ‘Now how, in this connection, could such be 
so?’” for kin c’ ettha; 116 “Rather it should be stated that ...” for vuccate. In Upas transl. 322, the kifi c’ ettha 
has been misunderstood by the translator as the question of an opponent, to which the subsequent thoughts were 
the answer “[The opponent asks, ] What [is entailed] in this [question]? [Answer:] If it were non-sentient, ...”. 

° Sometimes etthaha is dropped in one edition, but kept in another, for instance, Khp-a 69), E° without etthaha, 
but B® S° with etthaha; Khp-a 112 E° aha (v.1. etthaha), B° S° etthaha. Such divergences can also be observed 
between parallels in different texts: Ps-pt I 304. = Spk-pt II 1431s = Sv-pt III 348, 4 As-anut 895 (without 
etthaha); Ps-pt II 11125 = Sv-pt I 215,3= Sv-nt I 43416 4 Sp-t I 146), (without etthaha). Sometimes the wording 
of the various sources may also serve as a guide for tracing the ways of borrowing of the younger texts. See, for 
instance, Ud-a 272. (etthaha: kasma pana) with parallels in Ps-pt I 52)g = Spk-pt Il 5), = Mp-pt 575 = Mp-nt I 
46,7 (etthaha: kim attham pana) # It-a I 339 = Sv-nt I 2152 (kim attham pana) # Sp-t I 10813 (kim attham pan’ 
ettha) # Sv-pt I 7026 (kasma pan’ ettha), Vism 15729 = As 17019 = Patis-a I 18519 (etthaha, v.1. etthahu) = Sp I 
14858 (etthaha) # Niss-a II 135 4 (without etthaha), etc. 

° Cases where the relative chronology of texts is clear, prove that younger commentaries borrowed text from 
older ones, and inserted the introductory phrases, for instance, Kkh-nt 4623_;54# Kkh-pt 1127;7 (Appendix 1: 
Example 2); Sp-t Il 299, # Vjb 1744 = Kkh-pt 443 (see below, n. 91). 

; Khp-a 11226 (etthaha) # Ud-a 573 = Patis-a III 53334 (both tattha siya), Sv-pt I 2095 = Sv-nt I 427\5 (etthaha) 
# Ps-pt III 23449 (tattha) # Sp-t I 14515 = Mp-nt I 39016 (ettha ca), Sv-pt 1 2294 = Sv-nt I 4499 (etthaha) # Ps-pt 
Ill 23029 (tattha), etc. 

*In Sanskrit according to Tubb & Boose 2007, 243 (§ 2.49.1) nanu is the most common term for introducing 
objections. For Pali texts this is not valid in such a general manner. There are texts, where nanu or nanu ca is 
the preferred word to introduce objections (for instance, it is quite often used by Sariputta, in his 
Saratthadipani), but there are others where it is used much less often, like the Vajirabuddhi-tika (ca. 10" c. CE) 
or the Vimativinodani-tika (12"/13" c. CE), which prefer other expressions. 
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Corpus 

In the present contribution I am going to examine the usage of etthaha. In addition to the 
texts digitally available through the Chatthasangayana CDRom (CSCD), the following 
commentaries are taken into account: Chapata’s Abhidhammatthasangaha-sankhepa— 
vannana (15™ c. CE), the Mahdvamsa-tika (ca. 10" to 12? c. CE), Vimalabuddhi’s 
Mukhamattadipani (11? c. CE), the Mukhamattadipani-purdanatika (also Sam-pyan-tika, 
12°? c. CE), the Patisambhidémagga-ganthipada (before 12" c. CE), Vacissara’s 
Saccasankhepa-tika (13" c. CE), the Saccasankhepa-vivarana (after 13" c. CE), and 
Ananda’s Updsakajandlankdara (13" c. CE). 


Analysis of the occurrences 

In this corpus, there are altogether 191 references for etthaha, of which 65 are in the Attha- 
katha layer including the condensation Abhidhammavatara and the Visuddhimagga. In the 
Tika layer we have 126 references from all the texts.'’ Thus the Tikas have nearly double the 
amount of etthaha references. 

Eleven references are in Atthakathas safely connected with Buddhaghosa— 
Sumangalavilasini, Papancasudani, Saratthappakasini, Manorathapurani, Visuddhimagga— 
fourteen in Atthakathas by Dhammapala, and forty are in the remaining Atthakathas. The 
high number of references in the latter is deceptive, however, since many are identical 
passages transmitted in various texts. 

Of the references in the works safely connected with Buddhaghosa two are in the Pa- 
paiicasiidani, one with a parallel in the Saratthapakasini,'* and eight stem from the Visud- 
dhimagga. The simple objection-reply form is to be observed three times.'° The answer is 
not introduced by some word or phrase four times,’° and it is introduced twice by “there this 
is said” (tatr’ idam vuccati).'’ Once there is a more complex construction with two opinions 
given in the etthaha objection (marked by udahu); in this instance it is followed by a subse- 
quent paragraph introduced by kim pan’ ettha which discusses the consequences of these 
opinions, before the answer is given (Vism 542>). The introductory phrase more often used 
for such paragraphs is kin c’ ettha (see below, p. 43f.). 

All eight instances of the Visuddhimagga have parallels in younger commentaries. 
The presence of three identical parallels in Samantapdsddiké and Atthasdlini'* as well as 
three others in the Vibhanga-atthakatha”” is due to the fact that the relevant portions of 
Samantapasadika, Atthasalint and Vibhanga-atthakatha are silent borrowings from the 
Visuddhimagga. All six passages are again found in the Patisambhidamagga-atthakatha 
which relies heavily on the Visuddhimagga;”° and in the Mahdniddesa-atthakatha,”' which in 


'S Works in the CSCD plus the above mentioned additional texts. The latter contain the following references: 
Mhv-t I 4555 (etthaha —na), Mmd-pt 436, 6514, 6926 (etthaha—na, etthaha—saccam, 2x). Mmd has no etthaha, 
but once a kifi’ c’ ettha (Mmd 14,7), and several times vuccate. Abhidh-s-sv, Patis-gp, Sacc-t, Sacc-viv have nei- 
ther etthaha, kif c’ ettha, nor vuccate (Sacc-viv once has atra vuccate), and Upas has no etthaha, but one kin c’ 
ettha reference (Upas 349 3) which is borrowed from Abhidh-av 854. 

'4 Ps I 2096 = Spk II 2511 (see below, Appendix 1, Example 1.1), Ps II 124}. 

'S Ps 1 2096 = Spk II 2511, Ps III 124,, Vism 15720. 

'© Bs TI 124), Vism 1621617, 16627, 5424. 

” Vism 53210, 5555 (for the parallels see Appendix 2). 

'S Vism 15729, 16216, 16627 (for the parallels see Appendix 2). 

'? Vism 5424, 5434, 555, (for the parallels see Appendix 2). 

°° Patis-a I 18519, 1893, 19135, 35895, 35914, 36141. 
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turn builds upon the Patisambhidamagga-atthakatha. One other passage from the Visuddhi- 
magga has a parallel in the Vibhanga-atthakathd,”’ and for a further one the Vibhanga- 
atthakatha, Patisambhidamagga-atthakatha and Mahdniddesa-atthakathda transmit the same 
objection, but not the same answer.”> From the Atthakathas with parallels to the Visuddhi- 
magga, the Samantapasadika has two independent etthaha-passages without parallels,”* and 
the Atthasalini (As 8736) has one. Vibhanga-atthakatha, Patisambhidhamagga-atthakatha 
and Mahaniddesa-atthakatha have no original etthaha references. 

From the eight Atthakathas ascribed to Dhammapala of Badaratittha,”° the /tivuttaka- 
atthakatha has five references, the Uddana-atthakatha two, the Nettipakarana-atthakatha four, 
and the Cariyapitaka-atthakatha, Vimanavatthu-atthakatha and Petavatthu-atthakatha one 
each. Three of the five ettaha objections in the /tivuttaka-atthakatha have no parallels,”° two 
are also found in the Sutta-tikas ascribed to Dhammapala (Papancasidani-purdnatika and 
Sumangalavilasini-purdanatika), in Sariputta’s Saratthadipani, a Vinaya-tika (12" c. CE) and 
in Nanabhivamsa’s Sumangalavildsini-navatika (1800 CE).”’ Thus all five are originally used 
by Dhammapila. Of the two in the Uddna-atthakatha one is original with slightly deviating 
parallels in Dhammapala’s older Jtivuttaka-atthakatha, and in each of the four Sutta-ttkas as- 
cribed to Dhammapila, and further parallels in Sariputta’s Manoratthapurani-navatika and 
Saratthadipani, as well as in Nanabhivamsa’s Sumangalavilasini-navatika.”* The second 
Udana-atthakatha reference (Ud-a 263,,) has only a single parallel in Sariputta’s Manoratha- 
piirani-navatikd (12" c. CE). But since we do not have the full text of Dhammapala’s Mano- 
rathapurani-purdnatika, it cannot be excluded that this text also contained a further parallel, 
especially in the light of the fact that the Manorathapirani-navatika largely borrowed from 
the Manorathapirani-puranatika (see below, p. 40 and n. 43). Three of the four references in 
the Netti-atthakatha, and the single ones in Vimanavatthu-atthakatha, Petavatthu-atthakatha 
and Cariydpitaka-atthakathda, respectively, are all without parallels.” One Netti-atthakatha 
(Nett-a 1239) reference has parallels without etthaha in the Sutta-ttkas, and in the 
Saratthadipani, as well as in the Sumangalavilasini-navatika. Thus Dhammapala in his 
Atthakathas used etthaha fourteen times, and in all cases originally. 

Concerning the structure of the etthaha passages in Dhammapala’s Atthakathas, two 
from the five /tivuttaka-atthakatha passages have the simple structure (objection—reply; It-a 
I 9015; II 5016). Two others are of a more complex type, having two opinions (separated by 
udahu) in the etthaha objection, followed by passages discussing their consequences, which 
are introduced by kif c’ ettha (see below, p. 43f.). In one case the answer is introduced by 
vuccate,*° in the other the rather lengthy discussion (It-a I 14025-14139) is concluded by a par- 


*I Nidd-a 11 13514, 1393, 14230, 224g, 224g, 22645. 

* Vism 5664 = Vibh-a 177>s. 

*? Vism 532g # Nidd-a I I 224s # Patis-a I 358 5 # Vibh-a 14659. 

** Sp 110753, 14611. 

= Itivuttaka-atthakatha, Uddna-atthakatha, Theragatha-atthakatha, and Therigatha-atthakatha are written in 
this chronological sequence. Cariyapitaka-atthakatha and Netti-atthakatha are prior to the Theragathd-attha- 
katha, and the Vimdnavatthu-atthakatha was written before the Petavatthu-atthakatha; all eight are written be- 
fore the Sumangalavilasini-purdnatika (Cousins 1973, 160-161). All are ascribed to Dhammapala of Ba- 
daratittha (von Hintiber 1996, §§ 272-286). 

°° Tt-a I 296, 445, 9015. 

"Ital 14059, II 5016 (for the parallels, see Appendix 2). 

*8 Ud-a 272 (for the text see Appendix 1, Example 1.2; for parallels, see Appendix 2). 

22 Nett-a 315.245 22.173 Vv-a 15s, Py-a 2715, Cp-a 965_6. 

° Tt-a 1 445 (see below, Appendix 1, Example 4). 
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agraph introduced with the words “But this is the conclusion in this connection” (idam pan’ 
ettha sannitthanam, It-a I 14139-14221). The fifth case also is a complex one, where two opin- 
ions are given in the etthaha objection (not marked by udahu; It-a I 296). As an answer 
Dhammapala first quotes others (apare tava Ghu) and then gives the decisive answer intro- 
duced with “this is the regular exposition in that connection” (tatrayam anupubbikatha). In 
his Udana-atthakatha both references are simple constructions (Ud-a 2722; 26312), this also is 
valid for the Cariyapitaka-atthakatha (96s), and for all four of the Netti-atthakatha refer- 
ences (Nett-a 315; 1230), of which two don’t have introducing words for the replies (Nett-a 
324; 2217). Finally, the two references in Vimdnavatthu-atthakatha and Petavatthu-atthakatha 
have an etthaha objection with two opinions (udahu), followed by a discussion with 
objections and responses none of which are further marked by any introductory phrase. 
Concerning style complexity, the etthaha passages of Dhammapala, though still partly as 
simple as those in Buddhaghosa’s Atthakathas, are more developed. 

As for the remaining Atthakathas that are neither connected to Buddhaghosa nor to 
Dhammapala, the Khuddapatha-atthakatha, which is attributed to Buddhaghosa by tradition 
but was most probably written later,’' has eight original etthdha usages, five with a vuccate 
reply.*” One of them has a loose parallel in the Udana-atthakatha and Patisambhidamagga- 
atthakatha where for etthaha, however, tattha siyd is used.*? The Buddhavamsa-atthakatha 
has three unparalleled instances, all simple. ** Sumangalavilasini, Manorathapirani, 
Dhammapada-atthakatha, Suttanipata-atthakatha,*> Theragatha- and Therigatha-atthakatha, 
Apadana-atthakatha, Pancapakarana-atthakatha do not have a single etthaha reference. 
Buddhadatta’s Abhidhammavatara, a condensation reckoned to the Atthakatha layer, is a 
verse text with interspersed prose sections. The author has four original references, of which 
three are used in the prose sections,° whereas he inserted etthaha once before a couple of 
verses (vv. 610-618), and then vuccate before the verses (vv. 619-621) that serve as an 
answer. 


Whereas the etthaha references in the Buddhaghosa-Atthakathas and in the other Atthakathas 
except for those connected with Dhammapa§la do not have parallels in the Tika layer, several 
of the etthaha passages from the Dhammapala Atthakathas have parallels in the Sutta-tikas 
ascribed to a Dhammapala. This is interesting in the light of the discussion of the identity of 
the Dhammapala who wrote the Atthakathas and the Dhammapala who wrote the Trkas. As 
stated by Cousins, the Sutta-tikas form one unit with the Visuddhimagga-mahatika. All five 
are compiled by one and the same author, either the same Dhammapala who wrote the Attha- 


3! Unlike all other Atthakathas which use the phrase ten’ etam vuccati to introduce a stanza, the Khuddaka- 
patha-atthakatha has the phrase hoti c’ ettha, which becomes much more common in the Tika literature 
(Kieffer-Piilz 2015, 44-45). The Khuddakapatha-atthakatha also has a much higher number of the quotative 
“\.. Gha ‘...’ ti” than the other Atthakathas, which renders it possible that it is even younger than the Dhamma- 
pala commentaries (Kieffer-Piilz 2014, 64). 

*° Khp-a 6917 (B® etthdha, E° om. etthaha), 709, 11226, 15729, 21021. 

°° Khp-a 11225 # Ud-a 57s = Patis-a III 53334. 

4 By-a 47,, 6629, 843. None of these cases introduces the answer by vuccate. Horner in her translation (Bv-a 
transl. 70, 99, 122) omits to translate these and other introductory words in the first two instances so that the 
character of objection and reply is lost. 

* The Suttanipata-atthakathd instead has tattha siva — vuccate (Sn-a I 13135, 1449, 3417, 36927-28) or tattha 
siya without the answer being introduced (Sn-a II 417,16, 500g) or vuccate as a reply to a simple ti objection. 

°° Abhidh-av 7915-16, 831, 851 (4 Upas 349). 
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kathas or a different one who lived in the second half of the tenth c. CE.*’ From these five 
texts the Visuddhimagga-mahatika is the oldest because it is cited in all four Sutta-tikas, and 
does not quote any of them itself.** Sumangalavilasini-puranatika and Saratthapakasini- 
purdnatika both refer to the Paparcasiidani-puranatika,” which indicates that the latter is 
older. Considering as unreasonable the idea that the Papancasidani-purdnatika was written 
before the Sumangalavilasini-purdnatika, de Silva assumes that this reference goes to earlier 
writings preceding the Papancastdani-puranatika, Sumangalavilasini-purdnatika, etc. a 
Since there is no evidence for such earlier writings, I for the time being assume that this is a 
reference to Dhammapdala’s own Tika. The Manorathapirani-purdanatika refers to the 
Sumangalavilasini-purdnatika,"' not the other way round as assumed by Cousins.*” Thus the 
sequence is Visuddhimagga-mahatika — Papancasiidani-purdnatika — Sumangalavilasini- 
puranatika and Saratthapakasini-puranatika — Manorathapurani-puranatika. The relation- 
ship between Saratthapakasini-puranatika and Sumangalavilasini-purdnatika is unclear on 
the one hand and between Saratthapakasini-purdnatika and Manorathapirani-puranatika on 
the other hand. Out of the six etthaha references in the Visuddhimagga-mahatika one has a 
parallel in Dhammapala’s Jtivuttaka-atthakatha and in the younger Papaficastidani-purdna- 
tika as well as in Sariputta’s Saratthadipani. Two others have parallels in the Abhidhamma- 
anutikas (see below, p. 41). 

The references in Dhammapala’s four Sutta-ttkas (ten times in the Sumangalavilasini- 
purdnatika; eight times in the Papancastidani-purdnatika; twice each in the Sdrattha- 
pakasini-puranatika and the Manorathapurani-puranatika) are often found in several of them, 
as well as in the Visuddhimagga-mahdatika (six references). From the Manorathapurani- 
purdnatika only a small portion has been edited. This prevents us from being able to 
determine a definitive number of parallels with the other Tikas. This subcommentary is, 
however, largely reused by Sariputta for his Manorathapurani-navatika. The latter took over 
the Manorathapurani-puranatika as a whole, altered words and phrases here and there, and 
then added portions from Dhammapila’s other Sutta-tikas.** Thus we can safely assume that 
the number of parallels in the Manorathapurani-puranatika will be much higher than the 
fragment published to date makes us assume. 


*’ Cousins 1972, 162. 

28 Sv-pt I 304102; (Visuddhimagga-tika), I 854-5 (Paramatthamanjusa (v.1. Paramatthadipani) Visuddhimagga- 

samvannana), etc.; Ps-pt I 22614, IIT 1792, 20324, etc., Spk-pt I 170;011, Il 48510, 5421, (Visuddhimagga- 

[sam]|vannana), etc., Mp-pt 3721920 (Paramatthamanjusayam Visuddhimaggasamvannandyam), etc. Cousins 

1972, 160, has referred to this fact already with respect to Sumangalavilasini-purdnatika and Saratthapakasini- 

purdanatika. 

? Sv-pt II 4455 (Papancasudani-tika), Spk-pt 15517 (Papancastdani-tika), I 87,415 (Madhupindikasutta-tika = 

Ps-pt II 58 j24r). 

*° de Silva (Sv-pt xl-xli). 

o Mp-pt 23818 19 (Samannophalasuttavannanayam tassa (!) tikdyan ca = Sv-pt E° 1 2953¢7). 

“° So Cousins 1972, 161 with n. 16; critically, Kieffer-Piilz 2017, 425. 

* A comparison of the Ekanipdta of both commentaries has shown that 71% of this portion of the Manoratha- 

purani-navatika consisted in Dhammapala’s earlier Manorathapurani-purdanatika, and 29% were added, mostly 

consisting of passages borrowed from other of Dhammapala’s Sutta-ttkas (Kieffer-Piilz 2017, 423-424). 
Sariputta also applied the same working method to his auto-commentary on his Vinaya compendium Vina- 

yasangaha (alternatively called Palimuttakavinayavinicchaya), for which he assembled portions from Saman- 

tapasadika, Kankhavitarani, some Kammavaca collections, and the Sumangalavildasini. In writing a commen- 

tary to the Vinayasangaha, Sariputta copied the respective portions from the subcommentaries to the commen- 

taries he had borrowed from. Accordingly his Vinayasangaha-purdnatika among others also contains a portion 

borrowed from Dhammapala’s Sumangalavilasini-purdnatika (Palim-pt 10,433 = Sv-pt HI 208) .-209\6, with 

minor differences). 
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Some of the etthaha passages in the Sutta-tikas and the Visuddhimagga-mahatika also 
have parallels in the Abhidhamma-anutikas ascribed to Dhammapila.“* Cousins (without 
giving a reason) and von Hiniiber (based on a cross-reference from the Uddna-atthakathd to 
the Pancapakarana-anutika) assume that the author of the Anutikas is identical with the au- 
thor of the Sutta-tikas.* This can be confirmed from a different angle, namely from the appli- 
cation of the sixteen methods of conveying (hdra) and the five nayas developed in the Netti- 
pakarana,”® which are applied by the author of the Sutta-tikas*’ and the author of the At 
thasalint-anuttka.** The only other commentator who uses them is Sariputta in his 
Manorathapurani-navatika, which can be explained by his reuse of the Manoratha- 
purdanatika. Thus all three types of Dhammapala commentaries (Atthakathas, Abhidhamma- 
anutikas, Sutta-tikas plus the Visuddhimagga-mahdatika) show a high degree of interrelated- 
ness. It is well known that open and silent reuse of previous writings, one’s own and others, 
is quite common among commentators.” Therefore, the appearance of identical passages in 
another text alone is no secure evidence for proving the identity of an author, as is shown by 
the case of Manorathapirani-puranatika and Manorathapurani-navatika. Nevertheless, the 
close connection of all these commentaries, the variety of identical passages quoted in several 
of Dhammapala’s texts, and the application of the Netti methods is conspicuous. If we put 
these texts aside, identical passages from Dhammapala’s commentaries are elsewhere only 
found in Sariputta’s subcommentaries on the Vinaya (Sdaratthadipani) and _ the 
Anguttaranikaya (Manorathapirant-navatika), and in Nanabhivamsa’s Sumangalavilasini- 
navatika. As already mentioned, Sariputta was intimately familiar with Dhammapala’s 77kas. 
When he wrote his Vinaya commentary, on the one hand he resorted to the Vajirabuddhi-tika, 
the earlier Vinaya subcommentary, and on the other hand to Dhammapala’s Sutta-ttkas. 
Concerning Nanabhivamsa, he took into account all the earlier material in his 
Sumangalavilasini-navatika. 


Looking at the totality of the Tikas corpus, the subcommentary with the most etthaha refer- 
ences is the oldest subcommentary to the Vinaya, the Vajirabuddhi-tika (ca. second half of 


4 


Ps-pt I 304, = Spk-pt II 143), # As-anut 89,5 (without etthaha), Ps-pt III 3603 = Mp-pt I 346, = Ppk-anut 149,, 
Vism-mht II 90,4 = As-anut 1587, Vism-mht II 188) 4 Vibh-anut 847. 

*S Cousins 1972, 161; von Hiniiber 1996, § 360 lists the Anutikads as works of Dhammapala which, he says, is 
proved by a cross-reference from Ud-a 94 to Ppk-anut 122;4 (Cousins 1972, 162 had considered this to refer to 
the mulatika). 

“They are explained in the Netti-Atthakathda, also considered to be a work of the Atthakatha-Dhammapala (von 
Hintiber 1996, § 362), and the fikas to the Nettipakarana. 

Th Sv-pt I 2459-2672 the author explains the Brahmajdlasutta a second time, and this time according to the 
sixteen haras and five nayas of the Nett (so already Lily de Silva, Sv-pt I xli—xliii). But de Silva’s statement in 
her introduction to the edition of the Sumangalavilasini-puranatika (Sv-pt I Ixxiv ) that the application of the 
Netti’s technique “finishes with the first attempt [1.e. the on in Sv-pt] itself” is not correct. Dhammapila also ap- 
plied it in the Papancasidani-puranatika for the Miilapariydyasutta (Ps-pt I 118,-1407), in the Sdarat- 
thapakasini-purdnatika for the Oghataranasutta (Spk-pt I 502.—613), in the Manorathapurani-purdnatika I 64— 
73,3 for the beginning of the Ripavagga, and in the Dhammasangani-anutika (35-38). That the Netti’s method 
is also applied in Sariputta’s Manorathapirani-navatika (I 76,—977) is due to the fact that he has enriched his 
commentary by adding passages from other of Dhammapala’s Tikas. See Pecenko for further secondary litera- 
ture (Mp-nt E*I 191, n. 76,1). 

“8 Here the triad “wholesome” (kusalattika) is explained according to the Netti’s methods (As-anut 35-38). 

” Kieffer-Piilz 2016: 9-12. 
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the 10" c. CE), with thirty-eight references.*° In two of them the subject of the verb dha is 
mentioned, namely Upatissa Thera, a different elder from the Upatissa Thera quoted in the 
Samantapdsadika.”' This commentary is not only foremost in the number of references, but 
also with respect to their originality. In addition, it is quite isolated. Among its etthaha refer- 
ences only three are found in the slightly younger Kankhdavitarani-purdnatika, and one in the 
Vinayalakara-tika (Palim-nt). The Kankhdvitarani-puradnatika is very close to the 
Vajirabuddhi-tika from the point of view of the tradition represented by both texts,” and the 
Vinayalankara-tika assembles material from all the earlier Vinaya-tikas. Except for these, no 
other text contains parallels from the Vajirabuddhi-tika. The Kankhavitarani-puranatika, in 
addition to the parallels, also has four original references.” 

The next Vinaya commentator, Sariputta (12 c. CE), has three different references in 
his Vinaya-tika of which two have parallels in Dhammapila’s Atthakathas and Tikas;** in one 
case he has silently borrowed text from the Vajirabuddhi-tika, and inserted the etthaha, that 
is, created the etthaha-reference himself (Sp-t II 2994). In his Manorathapurani-navatika he 
has also three references, of which two have parallels in Dhammapala’s Manorathapurani- 
purdnatika and other Sutta-tikas as well as in an Abhidhamma-anutika,”> whereas the third 
(Mp-t III 335,,) reference has a slightly deviating parallel in Dhammapala’s Uddana-attha- 
katha. It is to be assumed that this third sequence also was contained in Dhammapala’s 
Manorathapirani-puranatika, but this part of the commentary is not yet edited. Thus 
Sariputta closely followed the Dhammapala-Atthakathas and Dhammapala-Tikas, and 
actively used etthaha only once when he inserted it into the Vajirabuddhi-tika passage he had 
borrowed (Sp-t IH 299,). 

Sariputta’s pupil Buddhanaga (end of 12" c. CE) also employed etthdha three times. 
In one case he took the reference over from his teacher’s Saratthadipani, but in the other two 
instances he inserted the etthaha and the introduction for the reply into text passages he had 
silently borrowed from the Samantapasadika and the Kankhavitarani-puranatika.”° Thus he 
followed his teacher’s approach. 

The Khuddasikkha-purdanatika (ca. end of 12™ c. CE) has two original etthaha refer- 
ences, and one which it shares with the Saratthadipani’’ and Sangharakkhita’s Khudda- 
sikkha-navatika (13 c. CE). The latter, in addition, has two original ones.°® The Burmese 
Tipitakalankara (17" c. CE) in his Vinayalankara-tika has three original etthaha references, 
and one that is identical to one in the Vajirabuddhi-tika.” The Burmese Nanabhivamsa in his 
subsubcommentary to the Dighanikaya uses etthaha eight times in cases identically transmit- 


°° Vib 1147, 145, 326, 3326, 3619, 546, 636, 7816 (= Kkh-pt 1926), 1049, 12210, 13721, 141s, 1752, 21120, 21719, 22428, 
2261, 22817, 23813, 242), 25429, 25513, 26412, 27512, 31212, 3210, 41724, 42126, 43720, 4391, 44912, 47926, 4843, 
49116, 507 4. 

>! Kieffer-Piilz 2013, I 176-186. 

»° Kieffer-Piilz 2013, 1 57-58. 

°? Kkh-pt 493, 5112, 5317, 71o. 

* Sp-t 1 23324, 34229 = II 2536 (for the parallels, see Appendix 2). 

°° Mp-nt I 46,7, II 112,4 (for the parallels, see Appendix 2). 

°° Kkh-nt 224; = Sp-t II 2994, Kkh-nt 29854 # Sp V 11435 (without etthdha and vuccate), Kkh-nt 462; # Kkh-pt 
112, (without etthaha). 

> Khuddas-pt 5914, 615, 731 (4 Khuddas-nt 257,5 = Sp-t II 299,). 

°* Khuddas-nt 2374, 241s, 25715 (¢ Khuddas-pt 73, # Sp-t II 299,). 

» Palim-nt I 186s, 27711 (= Vjb 4372), 3482, II 25026. 
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ted in earlier Dhammapala commentaries and subcommentaries,” but four times he uses it 
originally.*' 

From Ananda’s Milatikas to the Abhidhamma texts, only that on the Afthasdlini has 
one reference (As-milat 38,7). In the case of the Anuttkas out of seven references, two have 
parallels in the Visuddhimagga-mahdatika,” all the others seem to have been used originally. 
Sumangala in his Abhidhammavatara-navatika has six original references, the Mahavamsa- 
tika one, the Saddaniti two, and the Mukhamattadipani-purdnatika three.” 

Vimalabuddhi’s Mukhamattadipani, the Patisambhidamagga-ganthipada, Coliya 
Kassapa’s Vimativinodani-tika, the Miilasikkhd-tika, Ananda’s Updsakajandlankara, 
Vacissara’s Vinayavinicchaya-tika and Saccasankhepa-tika, the Saccasankhepa-vivarana, 
Sumangala’s Abhidhammatthasangaha-mahatika, Chapata’s Abhidhammatthasangaha- 
sankhepavannana and Jagara’s Pacityddi-yojana all do not use etthaha. 

The foregoing indicates that the usage of etthaha seems to have come into being at the 
time of Buddhaghosa and increased thereafter (Khuddakapatha-atthakatha, Dhammapala’s 
Atthakathas). It was especially common at the time and in the tradition of the Vajirabuddhi- 
tika, as well as in Dhammapala’s Sutta-tikas and Abhidhamma-Anutikas, which might have 
originated around the same time as the Vajirabuddhi-tikd, second part of the 10" c. CE. Later 
authors used it here and there, partly as borrowings from older texts, partly independently. 
But there are also a large number of commentaries in which the phrase is not used at all. 


Discussion of Consequences (kin c’ ettha) 

The paragraph discussing the consequences of the positions given in a preceding objection is 
introduced by the phrase kin c’ ettha “then it is to be considered in this connection”. Like 
etthaha, kin c’ ettha is syntactically detached from the subsequent sentence. The latter mostly 
begins with yadi. The preceding objection needs not necessarily be introduced by etthaha. 
The speaker of this section is the so-called Siddhantavadin, the figure who indicates the prob- 
lems or faults connected with the alternatives suggested in the objections. This is expressly 
stated in the Mukhamattadipani-puranatika (Mmd-pt 622) when explaining the single kin c’ 
ettha of the Mukhamattadipani (Mmd 1457). There are only ten references for this usage of 
kin c’ ettha in the Atthakatha layer, and only three of them are combined with etthaha 
objections. Among these ten references, four are identical,’ which leaves us with seven 
different cases of kit c’ ettha®’ (several with parallels in the Tika literature). One is found in 
Buddhaghosa’s Manorathapurani, two in Dhammapala’s Itivuttaka-atthakatha, three in the 
remaining Atthakathas (Atthasalini, Mahdaniddesa, Samantapasadika, Vibhanga-atthakatha), 
and one in Buddhadatta’s Abhidhammavatara (Abhidh-av 8522). In a few instances kim pan’ 
ettha®® is used instead, which otherwise introduces questions. 


ee Sv-nt I 2004, 3239, 3941, 4027, 42715, 43416, 4498, II 1985 (for the parallels, see Appendix 2). 

6! Sy-nt I 15859, 224s, 41310, 322s. 

°° As-anut 158,, Vibh-anut 84,7 (for the parallels, see Appendix 2). 

° As-miilat 387, As-anut 402), Ppk-anut 6727, 9515, 12244. 

on Mhv-t I 4595; Sadd 29013, 71250; Mmad-pt 436, 6514, 696. 

ee It-al 44., 1403, a Ps-pt I 109 = Sp-t I 23395 = Sv-nt I 20027 = Vism-mht 1231 10)> Vibh-a 1476. 

°° Mp III 317s = Nidd-a I II 4149-3, = Sp II 52147 = Vibh-a 408, (= Kkh-nt 22729). 

§7 A bhidh-av 852, AS 399, It-a I 446, 1403; (for parallels, see n. 65), Sp III 5823,, Vibh-a 147 ¢ (for parallels 
with kim pan’ ettha for kifi c’ ettha, see n. 68). For the four identical passages, see n. 66. 

8 Nidd-a I I 22419 = Patis-a I 3585. = Vism 5425 (kim pan’ ettha) # Vibh-a 1476 (kifi c’ ettha), Vism 686), see 
also Abhidh-av-nt II 357 (ad 1376). 
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The Tika literature has a little more than forty such kin c’ ettha references, of which 
fourteen are combined with etthaha objections.” The text with the most references again is 
the Vajirabuddhi-tikd with fourteen references,’° followed by the Visuddhimagga-mahdtika 
with six,” Sumangala’s Abhidhammavatara-navatika with five,” the Vinayalankara with 
four,” and the Pancapakarana-anutika with three.“ In all other texts there are only one or 
two references.’° Thus the Vajirabuddhi-tika and the Tikas ascribed to Dhammapila are the 
texts with the most, and for the most part, original references. 


Reply (vuccate) 

The reply to such an objection may be given without a specific introductory word. Quite 
often it starts with a negation (na, na tam), 7 sometimes with a source being quoted, ”” or with 
some phrase such as “there this is said” (atr’ or tatr’ idam vuccati’*), “there this is the 
response” (tatr’ idam vissajjanam),” “but this is the conclusion in this connection” (idam 
pan’ ettha sannitthanam),*° “in this connection it is said” (ettha vuccate/%i),*" “there it is said” 
(tatra or tattha vuccate),*” and so on,** but frequently it is introduced by the verb vuccate™, 
rarely uccate (Vjb 21; 96), “it is said [by us].”*° Sometimes also two replies are given.*° Since 
in addition to vuccate the reading vuccati is occasionally handed down, and since vuccati 
mostly stands at the end of a sentence after iti/ti, the editors of the PTS editions of the Pali 


® Abhidh-av-nt Il 279, Mp-nt II 11215 16 (= Mp-pt I 3467 = Ppk-anut 149,5 = Ps-pt III 360g), Ppk-anut 951,, Ps- 
pt I 10925 (= It-a I 1403; = Sp-t I 233.5 = Sv-nt I 20027 = Vism-mht I 23119), Sv-nt I 402, (= Sv-pt I 191,9), Vjb 
1375, 21729. 

am Vjb 11554, 1372 (with etthaha), 21729 (with etthaha), 2271, 234), 2523, 2561, 25895, 35304, 42253, 43339 (with 
tatr’ idam vicaretabbam), 459,3 (with tattha purimanaye tava idam vicaretabbam), 4692. (with etthayam 
vicarana), 489>. 

7! Vism-mht I 1819, 23119 (with etthdha), II 216, 644, 122.9 (with idam ettha vicdretabbam), 263. 

"2 Abhidh-av-nt II 79, 90, 120 (with idam ettha sannitthanam), 279 (with etthaha), 284. 

® Palim-nt I 27299 (with tatr’ idam vicdretabbam), 399s, I 1469 (with ettha siya), 25116 (with atha siyd). 

he Ppk-anut 63s (with ettha ca vuccate), 9516 (with etthaha), 149s. 

® Kkh-nt 2272, Kkh-pt 7318, Mp-nt II 11215-16 (= Mp-pt I 346,7 = Ppk-anut 149; = Ps-pt III 360), Nett-t 373, 
Ps-pt I 109 (= It-a I 1403, = Sp-t I 23395 = Sv-nt I 20027 = Vism-mht 1231 10)> Sp-t I 36457 (= Vism-mht I 1814), 
Sv-nt I 4029 (= Sv-pt 1 191,), Vibh-anut 105 4. 

TAS 174s, 1773, Bv-a 47), 662, 844, Khp-a I 424, 7130, Nett-a 353, 2218, Nidd-a I I 1396, 1423), 22430, Patis-a I 
189,, 192), 3586, Ps HI 124;, Sp I 10726, 151s, 154),, Vibh-a 148,55, Vism 542¢, Vvy-a 156, etc. With na: Pv-a 
2717, Vib 7, 3316, 10410, 141 10> 2423, 439, 44916, 47957, etc. 

Teal 29% % (apare tava ahu); Kkh-nt 4627-s 9 (tatra c’ eke vadanti ... apare pana bhananti ...; see Appendix 1, 
Example 2); Sp I 53813; (Mahapadumatthero panaha; see Appendix 1, Example 3), etc. 

8 atr’ idam vuccati: Sadd 1624, 21933, 2572, etc.; tatr‘ idam vuccati: Vibh-a 1463. (= Vism 5329), 16416 (= 
Nidd-a I 226 19-20 = Patis-a 361 16 — Vism 555s), etc. 

” tatr’ idam vissajjanam: Vism 566¢ (E° vissajjam) = Vibh-a 17727. 

8° dam pan’ ettha sannitthanam: It-a I 14139; more often this phrase is used to conclude a discussion with an au- 
thoritative statement (As 874-5, 11331, etc.). 

et ettha vuccate: Vib 2265, 459 1, Subodh-pt 834, Sadd 1124s, 13411, 194)3, 474s, 595, etc. 

*° Abhidh-av 85g, Abhidh-s-mht 183, etc. 

83 Other introductory phrases for replies are, for instance, ettha vadami (Sp E° VI 127721, wrongly connected to 
the preceding sentence in Sp E*; tattha vadama in Sp B*), ettha vadéma (Vism 6913-24). 

AS 1701, Cp-a 965, Nidd-a I I 13516, Ps I 2098 (= Spk I 2513), Patis-a I 1854, Pj I 6918, 7010, 113), It-a I 9016, 
Il 5031, Nett-a 3165 134, Sadd 3793, 61725, Sp I 146)3, 1483), Ud-a 2705, Vism 1563, 157, 3203), Vjb 121, 14g, 
320, 3330, 363, 781, 12214, 2255, 23815, 31214, 4175, 42159, 4371, 4845. Or ettha vuccate/-eti Sadd 112s, 13411, 
Vjb 27515, 32141, etc., ettha ca vuccate Sadd 2333, etc. In several cases vuccati is given as the reading in the 
main text, but sometimes with the variant vuccate (Sp I 146,3, Sv-pt I 14543_14, etc.). Probably vuccate would be 
the correct reading as the introduction of a reply. This needs further investigation. 

* See for a similar usage in Sanskrit texts, Tubb & Boose 2007, 227 (§ 2.39.4), and especially 246f. ($§ 2.50.1), 
where this is said to be “the most common term for introducing the siddhantin’s reply.” 

pe Vib 148.29 (vuccate ... vuccate ca). 
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texts occasionally insert a wrong interpunction, connecting vuccati/°e to the preceding 
sentence instead of to the subsequent one.*’ Like the other syntactically detached phrases 
vuccate also may be dropped.**® 


Conclusions 

Looking through the etthaha references it is obvious that in the Atthakathas we mostly have a 
simple etthaha objection plus reply,” and only rarely the more complex form with a kifi c’ 
ettha paragraph, namely twice in Dhammapiala’s /tivuttaka-atthakatha.”° From the forty-five 
etthaha instances in the Tika layer, eleven include a kin c’ ettha section,’ and four of them 
are parallels to one Atthakatha reference.”” This shows that the kif c’ ettha sections become 
more common in the Tika layer and that they are more often connected to objections not in- 
troduced by etthaha. 

That the etthaha — vuccate characterization of objections and replies becomes more 
common in the Tika literature is not only indicated by the higher number of references. It also 
becomes obvious from the fact that objections and replies that come up in earlier texts 
without any characterization by special words or phrases are repeated nearly verbatim by 
Tika authors who enrich the passages by adding etthaha and vuccate to the relevant 
portions.’ Whether the replacement of tattha in Dhammapila’s Papaficasiidani-puranatika 


87 As 16934 (ti vuccate? adum hi), correct Vism 1563) (ti. vuccate: adum hi); As 170, (ti vuccate? evam etam) 
correct Vism 157») (ti. vuccate: evam etam); As 195 6-27 ... ti vuttd ti vuccate ? setthatthena tava ... for ti vutta 
ti. vuccate: setthatthena tava ... (so in B*); Kkh 22s ... sandhiyati ti vuccate. vacanamattam ... for sandhiyati ti. 
vuccate: vacanamattam ...; Sp 1 146,13 arahati ti vuccati (v.1. vuccate). yatha sadhano ... for arahati ti. vuccate: 
yatha sadhano ...; Sv-pt I 1451314 ... panatipatakammabandho ti vuccati (v.1. vuccate)? yathavutta® for ... 
panatipatakammabandho ti. vuccati/°e: yathavutta°; without interpunction Ud-a 2725 ... sangahetabban ti 
vuccate desandaya ... for sangahetabban ti. vuccate: desanaya ...; etc 

** For instance Khp-a 106, E*, S° vuccate, B® omitted. 

* By-a 471, 6629, 843; Cp-a 955.6; It-a I 29, 9015, I 5016; Khp-a 423, 6917 (E° om. etthaha), 709, 7127, 10528, 
1126, 1579, 2103; Nett-a 315.245 1230, 2217, Ps I 2096 a Spk I 2511), Pv-a 2715, Sp I 10723, 14641, Il 538, Ud-a 
270, 2631, Vism 15729 (= As 17019 # Nidd-a I I 13514 = Patis-a I 18540 = Sp 14858), 16216 oe As 1733 = Nidd-a I 
I 1393 = Patis-a I 189; i Sp I 151s), 1667 (= As 1776 = Nidd-a II 14239 = Patis-a I 19135 = Sp I 1545), 532s, (F 
Nidd-a I 1 224, # Patis-a I 358.5 # Vibh-a 146 9), 5434 (= Nidd-a I I 2245. = Patis-a 1 359), = Vibh-a 1483), 555, 
(= Nidd-a I I 226,5 = Patis-a I 361,, = Vibh-a 164,2), 5664 (= Vibh-a 17725), Vv-a 155 (for the parallels in the 
Tikas, see Appendix 2). 

*" Tt-a 1 44; (for the text, see Appendix 1, Example 4), 140, (for parallels in the Tikas, see Appendix 2). 

“p Abhidh-av-nt IT 279, Mp-nt IT 112), = Mp-pt I 3467 = Ps-pt II 3603 = Ppk-anut 149, (without etthaha), 
Ppk-anut 95,5, Sv-nt I 4027 (= Sv-pt 1 191, without etthaha), Vjb 217). 

*? Ps-pt I 10957 = Sp-t I 23324 = Sv-nt I 20024 = Vism-mht I 231, (= It-a I 140.9). 

*? See for instance, Buddhanaga who in his Kkh-nt often borrows tacitly from Sp, and at least in one case adds 
etthaha where formerly only ti marked the objection, and vuccate, Kkh-nt 298 ,-299,, # Sp V 1143-3 [parts 
also contained in Sp are underlined]: E7TTHAHA: yam pan’ etarahi panditamanussa (Sp adds pana) sadhatukam 
patimam va cetiyam va thapetva buddhappamukhassa ubhatosanghassa danam denti. patimdya va cetiyassa va 
purato adhdarake_pattam_thapetva dakkhinodakam_datva_,,buddhanam_dema” ti, tattha_yam_ pathamam 
khadaniyam bhojaniyam denti, viharam va Gharitva ,,idam cetiyassa dema” ti pindapdtan ca malagandhdadini 
ca denti, tattha katham patipajjitabban ti? VUCCATE: malagandhdadini tava cetiye Gropetabbani, vatthehi pataka, 


va, tassa databbani. nibaddhajaggake asati Ghatabhattam thapetva vattam katva paribhunjitum vattati. upaka- 
tthe kale bhunijitva pacchapi vattam kadtum vattati yeva. ... 

Another example comes from Sariputta’s Saratthadipani (paralleled in a number of other fikas), where he 
borrowed text from the Vajirabuddhitika, but added etthaha and vuccate. Sp-t II 2994-5 (4 Khuddas-nt 2575 F 
Khuddas-pt 73 \_8 # Kkh-nt 2245 11) # Vjb 1744-10= Kkh-pt 44 10-18: ETTHAHA: (Vjb > Kkh-pt om.) matughataka- 
pitughataka-arahantaghataka (Khuddas-nt mdtughatakadayo) tatiyaparajikam (Khuddas-nt tatiyam parajikam) 
apanna. bhikkhunidusako, lambi-ddayo (mudupitthikaddayo) (Vjb = Kkh-pt add ca) cattaro (Khuddas-nt, Kkh-nt 
add ca) pathamaparajikam apannda eva ti katham catuvisati ti? (for t.k.c.t. Vjb = Kkh-pt have ti katva kuto catu- 
visati ti ce? na, adhippayajananato; Khuddas-pt ti katva kuto catuvisati ti? adhippayo pan’ ettha atthi; 
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by etthaha in his younger Sumangalavilasini-purdnatika’’ can also be reckoned as evidence 
of this needs further investigation. The problem here is that we do not have critical editions of 
these texts at hand, and that especially these small phrases and words are endangered of being 
altered or omitted during the transmission of the texts. Thus the fact that etthaha is 
sometimes replaced by ettha ca in younger sources also needs further investigation.” 

The number of commentaries on the CSCD examined here, though it is quite large, 
only represents a small percentage of existing commentaries. Many more are not edited at all 
and are only accessible in manuscript form, while others are accessible in various Buddhist 
countries’ editions, but are not in a searchable form. Thus the present investigation can only 
be a starting point for examining the usage of words and phrases connected to objections and 
replies. It may well be that a widening of examined texts will show clearer preferences for the 
expressions chosen in the tradition of one country or the other, or in a specific genre, or by a 
specific author, or at a given time. For the Atthakathas and the earlier Tikas, however, the re- 
sults are quite reliable. Nevertheless, an examination of the many other phrases with which 
objections are introduced, will certainly enable us to put the findings concerning the usage of 
the etthaha objection in a proper relation to them. 

In the first Appendix (pp. 47-52) added to this contribution, selected examples of 
etthaha objections and replies are given in text and translation, in order to illuminate their 
usage. In a second Appendix (pp. 52—56) the list of etthaha references with their parallels is 
as complete as possible. It may be that there are still more parallels to one or the other of 
these passage since sometimes such parallels vary in minor points (often merely in 
orthography or the addition or omission of some particles, or of the phrases under 
investigation), and thus may be overlooked by an automatic search. The table allows to easily 
check whether or not a given reference has been taken into account here. 


Khuddas-nt ti kuto catuvisati ti; Kkh-nt ti katva kuto catuvisatt ti) VUCCATE: (Vjb = Kkh-pt om.) 
matughdatakadayo hi cattaro idha anupasampanna eva adhippeta, lambi-adayo (Khuddas-nt mudupitthikadayo) 
cattaro kincapi pathamaparajikena sangahita, yasma pana (Vjb om.) etena (for e. Vjb, Khuddas-nt, Kkh-nt, 
Kkh-pt have ekena) pariydyena methunam dhammam (Khuddas-nt, Kkh-nt, Kkh-pt methunadhammam) 
appatisevino honti (for m.d.a.h. Vjb has methunadhammapatisevino na honti; Kkh-pt °am patisevino honti 
[probably a fault of the edition]), tasma visum vutta ti (Vjb = Kkh-pt om.). 

sh Ps-pt II 2309 (tattha) # Sv-pt I 229, (etthaha) # Sv-nt I 449s (ettha ca), Ps-pt HI 23449 (tattha) # Sv-pt I 109¢ 
(etthaha) # Mp-nt II 390\¢ (ettha ca). 

°° Ps-pt III 23099 (etthaha) # Sv-nt I 4499 (ettha ca). 
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Appendix 1: Examples for the usage of etthaha objections 


Remark: Introductory words and phrases as well as source names are put in small capitals, catchwords that are 
explained are put in bold, quotations from earlier texts in italics 


1. Example: Objection (etthaha) and reply (vuccate): 


1. PsI 209¢6_8 = Spk Il 2511-13: 


ETTHAHA: yadi paccayattho aharattho, atha kasma afifiesu pi sattanarh paccayesu vij- 
jamanesu ime yeva cattaro vutta ti? 


VUCCATE: ajjhattikasantatiya visesapaccayatta. ... 


[IF SOMEJONE SAYS IN THIS CONNECTION: When the meaning of condition [is] the 
meaning of nutriment, then, if there exist other conditions of living beings too, why are 
only these four [kinds of nutriment] mentioned? 


[THEN] IT IS SAID [BY US]: Because [they] are a specific condition for one’s own con- 
tinuity. ... 


2. Ud-a 2722-33 (£ Mp-nt I 4617-26 # Mp-pt 575-15 # Ps-pt I 5213-23 # Spk-pt II 517-26 # 
Sv-nt I 215)2-20 F It-a 1. 330_j9 Sp-t 1108): 274 Sv-pt I 7026-71,6): 


ETTHAHA: kasma dhammavinayasangahe kayiramane (B‘; E° S° kariyamane) 
nidanavacanam vuttam, nanu bhagavata bhasitavacanass’ eva sangaho katabbo ti (B° 
S°; E* bhasitam vacanam yeva sangahetabban ti)? 


VUCCATE:  desanaya  ciratthiti-asammosasaddheyyabhavasampadanattham. __ kala- 
desadesakavatthu-adihi (B° S°; E° kaladesakavatthu adihi) upanibandhitva thapita hi 
desana ciratthitika hoti asammosad saddheyya (B° S*°; E°  sa-saddheyya) 
desakalakattuhetunimittehi upanibaddho (B® S‘; E° sa-upanibandho) viya vohara- 
vinicchayo. ten’ eva ca Ayasmata Mahakassapena “pathamam, avuso Ananda, Udanam 
kattha bhasitan” ti Adina desadisu (B° S°; E° desanadisu) pucchaya (B° S°; E° pacchaya) 
kataya vissajjanam karontena dhammabhandagarikena “evam me sutan” ti adina 
Udanassa nidanam bhasitan ti. 


[IF SOMEJONE SAYS IN THIS CONNECTION: “But why, when Dhamma and Vinaya were 
collected, was a statement concerning the provenance given; is it not that only [the] 
utterances proclaimed by the Lord were to be collected? 


[THEN] IT IS SAID [BY US]: With the aim of effecting the long-lasting nature, memo- 
rability and credibility of the teaching. For a teaching, when established by anchoring it 
by way of time, region, teacher and subject and so on becomes long lasting, memorable 
and credible, as do legal judgements (vohdra-vinicchaya)”° anchored by way of region, 
time, author, motive and aim. And it was for this same reason that the provenance of 
the Udana was proclaimed by the Treasurer of the Dhamma by way of ‘thus have I 
heard’ (evam me sutam) and so on, when giving reply after the question as to region 
and so on had been put by the Venerable Mahakassapa by way of “Firstly, friend 
Ananda, where was the Uddna proclaimed?” and so on.’ 


°° Vohara-vinicchaya could also be understood as a dvandva compound “lawsuits and judgements”, or as a kar- 
madharaya compound “common judgements”. In Sv-pt IT 16017-2. a minister for judgements (vinicchaya) is said 
to be established for judgements dealing with the body of precepts (nitisattha); and a suttadhara is said to be a 
nitisutta-dhara one established for vohdra-vinicchayas dealing with that field. Masefield translates it strangely 
as “interpretation of usage”, although he states that it “might be taken to denote a ‘business decision/contract’ or 
‘legal judgement’, rather than an ‘interpretation of usage’” (Ud-a transl. I 187 n. 462). 

7 Based on Masefield’s translation (Ud-a transl. I 49-50) with minor changes. 
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2. Example: Objection with two alternative sources answering 


Kkh-nt 4623.1; (Sgh 14 for nuns):”® 


ETTHAHA: atha kasma yatha Bhikkhumanattakathaya “parikkhittassa vihadrassa pari- 
kkhepato, aparikkhittassa viharassa parikkheparahatthanato dve leddupdate atikkamma” 
ti (Kkh 8553-9;””) vuttam, evam avatva “gdmiipacarato ca bhikkhiinam vihariipacarato 
ca dve leddupdte atikkamitva” ti (Kkh 2999_;0) idha vuttan ti? 


TATRA C’ EKE VADANTI “bhikkhtinam vuttappakaram padesam atikkamitva game pi tam 
kammam katum vattati, bhikkhuninam pana game na vattati, tasma evam vuttan” ti. 


APARE PANA BHANANTI “bhikkhinam pi game na vattati, bhikkhuviharo nama pubbe 
yeva gamupacaram atikkamitva titthati, tasma gamam avatva viharipacaram eva hettha 
vuttam. bhikkhuninam pana viharo game yeva, na bahi, tasma gamiupacarafi ca vi- 
harupacarafi ca ubhayam ev’ ettha dassitam. tasma ubhayatthapi atthato nanattham nat- 
thi’ ti. vimamsitva yafi c’ ettha yujjati, tam gahetabbam. 


[IF SOMEJONE SAYS IN THIS CONNECTION: And why is it said here “having passed 
beyond two stone throws from the enclosure of the vihara of the monks and from 


the enclosure of the village’, not having said it in the manner it was said in the Exposi- 

tion of the mdnatta penance of Bhikkhus, [namely] “having passed beyond two stone 
throws from the enclosure of an enclosed vihara [or two stone throws] from the place 
suitable for an enclosure of an unenclosed vihara.” 


IN THAT CONNECTION SOME SAY: Having passed beyond the location of the said type, 
for monks it is allowed to carry out a legal procedure even in a village, but for nuns it is 
not allowed in the village. Therefore, it is said in this manner. 


BUT OTHERS STATE: For monks too it is not allowed in the village. The vihara of the 
monks namely is located having formerly passed beyond the enclosure of the village. 
Therefore, not having said “village”, above it is said only “enclosure of the vihara’. 
But the vihdra of nuns [is located] only in a village, not outside; therefore both 
enclosure of the village and enclosure of the vihara are indicated in this connection. 
Therefore, in both ways indeed there is no diversity in meaning. 


Having examined [it], that should be accepted which is correct in this connection. 


3. Example: Objection with three alternative sources answering 


Sp Ill 5382-53916: °° 


ETTHAHA: yo pana “kayappatibaddham ganhissam?” ti kayam ganhati, “kayam (E° S° 
add va) ganhissam?” ti kayappatibaddham ganhati, so kim apayjati ti. 


MAHASUMATTHERO tava “yathavatthukam eva” ti vadati. ayam kir’ assa laddhi: 


“vatthu safiia ca rago ca phassappativijanana, 


°8 This same objection and answers are contained in the older 7ika on the Kankhavitarani as well, but without 
the introductory phrases, see Kkh-pt 1127-17; bhikkhiinam mdnattakathayam “parikkhittassa viharassa parik- 
khepato aparikkhittassa parikkheparahatthanato dve leddupdte atikkamitva” ti vuttam. idha pana 
“samupacarato ca bhikkhinam viharipacarato ca dve leddupdate” ti Gdi vuttam. tatra “bhikkhtinam vut- 
tappakarappadesam atikkamitva game pi tam kammam katum vattati, bhikkhuninam pana game na vattati. 
tasma evam vuttan” ti eke. apare pana “bhikkhinam pi game na vattati. bhikkhuviharo nama pubbe eva 
gamupacaram atikkamitva thito, tasma gamam avatva viharupacaram eva hettha vuttam. bhikkhuninam viharo 
game eva vattati, na bahi, tasmad gamupacaran ca vihadripacaran ca ubhayam ev‘ ettha dassitam. tasma ubha- 
yatthapi atthato nanattam nattht” ti vadanti. yam yujjati tam gahetabbam. 

” Concluding section to the Sanghadisesa offences. An identical passage is found in Sp VI 117241-13. 
'°° For a discussion of this regulation, see Kieffer-Piilz 2013, I [Z 109]. 
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yathanidditthaniddese (E*° yatha ni°) garukam tena karaye” ti. 
ettha vatthii ti ittht; 


sana ti itthisanina; 
rago ti kayasamsaggarago; 


phassappativijanana (E° phassam_ pativi°) ti kayasamsaggaphassajanana 
(E* °phassam ja°); 


tasma yo itthiya (S° om.) itthisafifir kayasamsaggaragena “kayappatibaddham 
gahessami” ti pavatto pi kayam phusati, garukam sanghadisesam yeva 4pajjati, itaro pi 
thullaccayan ti. 


MAHAPADUMATTHERO panaha: 
“sanfhaya viragitamhi (E° viragitam hi) gahane ca viragite, 
yathanidditthaniddese (E*° yatha ni°) garukam tattha na dissati” ti. 


assapayam (B* S°; E° assa panayam) laddhi: “‘itthiya itthisafifiino hi sanghadiseso vutto. 
imina ca itthisafiha viragita kayappatibaddhe kayappatibaddhasafiia uppadita, tam 
ganhantassa pana thullaccayam vuttam. imina ca gahanam pi viragitam tam aggahetva 
itthi gahita, tasma ettha itthisafiiaya abhavato, sanghadiseso na dissati. kayappatibad- 
dhassa aggahitatta thullaccayam na dissati, kayasamsaggaragena phutthatta pana duk- 
katam. kayasamsaggaragena hi imam nama vatthum phusato anapatti ti natthi, tasma 
dukkatam eva” ti. 


666 


idafi ca pana vatva idam (B‘; E° S° imam) catukkam aha: “‘sarattam ganhissami’ 
ti sarattam ganhi, sanghadiseso; ‘virattam ganhissami’ ti virattam ganhi, dukkatam; 
‘sarattam ganhissam?’ ti virattam ganhi, dukkatam; ‘virattam ganhissam7’ ti sarattam 
ganhi, dukkatam eva” ti. 

kificapi evam aha, atha kno MAHASUMATTHERAVADO yev’ ettha (S° yeva c’ ettha) 
“itthi ca hoti, itthisanni saratto ca bhikkhu ca. nam itthiya kayena kayappatibaddham 
amasati paramasati ... pe ... ganhati chupati apatti thullaccayassa” ti (Vin I 1233436) 
imaya paliya “yo hi ekato thita sambahula itthiyo bahahi parikkhipitva ganhdati, so 
yattaka itthiyvo phuttha tasam ganandya sanghddisese Gpajjati, majjhagatanam 
gananaya thullaccaye” ti (Sp II 5369-22) adihi Atthakatha-vinicchayehi ca sameti. 
yadi hi safihadiviragena viragitam nama bhaveyya, “pandako ca hoti itthisanni’ ti (Vin 
III 1223) adisu viya “kayappatibaddhafi ca hoti kayasanfit ca” ti adinapi nayena paliyam 
visesam vadeyya, yasma pana so na vutto, tasma itthiya itthisaffaya sati itthim 
amasantassa sanghadiseso, kayappatibaddham amasantassa thullaccayan ti yathava- 
tthukam eva yujjati. 


666 


MAHAPACCARIYAM pi c’ etam vuttam: “‘nilam parupitva sayitaya kalitthiya ‘kayam 
ghattessami’ ti kayam ghatteti, sanghadiseso; ‘kayam ghattessam1’ ti nilam ghatteti, 
thullaccayam; ‘nilam ghattessam?’ ti kayam ghatteti, sanghadiseso; ‘nilam ghattessami’ 
ti nilam ghatteti, thullaccayan” ti. 


[IF SOME]ONE SAYS IN THIS CONNECTION: But the one who grasps the body, [thinking] “I 
will grasp something attached to the body”, [and] the one who grasps something 
attached to the body [thinking] “I will grasp the body”, which [offence] does he com- 
mit? 
MAHASUMA Thera firstly says: “Exactly according to subject”. This, as is well known, 
is his opinion: 
“Subject and notion and passion, [and] acknowledging the touch; with this he 
would perform the grave [offence stated] in the explanation as it is expressed.” 


Here subject means: a woman; notion means: the notion of [a person being] a woman; 
passion means: passion for bodily contact; acknowledging the touch means: knowing 
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the touch which consists in bodily contact. Therefore, one commits a grave [offence] 
entailing a formal meeting of the Sangha (sanghddisesa), [when] he touches with pas- 
sion for bodily contact the body of a woman, having the notion of [her being] a woman, 
even if he proceeds [with the intention] “I will touch something attached to the body”. 
The other one [commits] a grave [offence] (thullaccaya). 


But MAHAPADUMA Thera says: 


“When the notion [of her being a woman] is free from passion, and grasping is 
free from passion, [then] the grave [offence stated] in the explanation as it is 
expressed does not become visible in that connection.” 


The [following] opinion [is] his too: “For, in the case of a woman, having the notion [of 
her being] a woman, [an offence] entailing a formal meeting of the Sangha is taught. 
And because of this, [if there is] the notion of [her being] a woman, [this notion being] 
free from passion, [and if] the notion of something attached to the body is produced 
with respect to something attached to the body, [then] a grave offence (thullaccaya) is 
taught, however, for him grasping this (i.e. that which is attached to the body). And be- 
cause of this, [if] the grasping, too, is free from passion, not having grasped this (i.e. 
something attached to the body), [but instead] having grasped the woman, [then] there 
does not appear [an offence] entailing a formal meeting of the Sangha, because of the 
absence of the notion of [her being] a woman in this context. On account of the fact that 
something attached to the body has not been grasped, a grave offence does not appear, 
but because [the woman] has been touched with passion for bodily contact, [there is] an 
[offence of] wrong doing. For [a regulation saying, ‘There is] no offence for one touch- 
ing just this object with passion for bodily contact’, does not exist. Therefore, it is an 
[offence of] wrong doing indeed.” 


But having said this, he states the [following] tetrad: “(1) [With the thought] ‘I 
will grasp passionately, he grasped passionately, [this is an offence] entailing a formal 
meeting of the Sangha; [with the thought] ‘I will grasp dispassionately’, he grasped dis- 
passionately, [this is an offence of] wrong doing; [with the thought] ‘I will grasp pas- 
sionately’, he grasped dispassionately, [this is an offence of] wrong doing; [with the 
thought] ‘I will grasp dispassionately’, he grasped passionately, [this is an offence of] 
wrong doing indeed.” 


Although [MAHAPADUMA Thera] has spoken thus, still the doctrine of MAHASUMA 
Thera indeed in this connection agrees with the [following] text (= Vin): “[There] is a 
woman and [there is] a monk who has the notion [of her being] a woman [and who is] 
passionate. [If| he with [his] body rubs, rubs up, ... grasps, touches something attached 
to the body of [that] woman, [there is] a grave offence.” And it agrees with the 
decisions [reached] in the Atthakatha such as: “For, having embraced with his arms 
several women staying together, he who grasps [them], commits [offences entailing] a 
formal meeting of the Sangha according to the number of women as many as have been 
touched; [and] grave offences according to the number of those staying in the middle.” 
If indeed [the grasping?] were free from passion according to being free from passion 
with respect to notion, etc.; [and if] a discrimination in the manner of “[there is] some- 
thing attached to the body, and [there is] the notion of [it being] a body”, etc., were said 
in the text (= Vin) with respect to “[There] is a eunuch and [there is a monk] who has 
the notion of [the eunuch being| a woman’, etc. But because that has not been said, 
therefore, [there is an offence entailing] a formal meeting of the Sangha for him who 
rubs a woman, when there is a woman [and] the notion of [her being] a woman; [and] a 
grave offence for one rubbing something attached to the body. It is correct exactly 
according to the subject. 


In the MAHAPACCARI too this is said: “(1) [If] he touches the body of a woman in black 
who lies [there] after having put on a dark [robe, with the thought]: ‘I will touch [her] 
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body’, [it is an offence entailing] a formal meeting of the Sangha; (2) [if] he touches the 
dark [robe with the thought], ‘I will touch the body’, [it is] a grave offence; (3) [if] he 
touches the body [with the thought] ‘I will touch the dark [robe’, it is an offence 
entailing] a formal meeting of the Sangha; (4) [if] he touches the dark [robe, thinking] 
‘I will touch the dark [robe]’, it is a grave offence.” 


4. Example: Objection, discussion of inconsistencies of alternative positions, and reply 
(etthaha—kifi c’ ettha—vuccate) 


It-a 1 44559: 
ETTHAHA “ko pan’ ettha lobho pahiyati, kim atito, atha anagato, udahu paccuppanno” ti? 


KIN C’ ETTHA: na tava atito lobho pahiyeyya, na (B‘, S°; E° om.) anagato va tesam 
abhavato. na hi niruddham anuppannam va atthi ti vuccati, vayamo ca aphalo (S° add 
vuccati) apajjati. atha paccuppanno, evam pi aphalo vayamo tassa sarasabhangatta, 
samkilittha ca maggabhavana Apajjati, cittavippayutto va lobho siya, na cayam nayo 
icchito ti. 


VUCCATE: na (B*, S°; E® tena) vuttanayena atitanagatapaccuppanno lobho pahiyati. 
seyyathapi idha tarunarukkho (B*°; E° S° taruno rukkho) asafijataphalo, tam puriso 
kuthariya (B°, S°; E° kudhariya) mile chindeyya, tassa rukkhassa chede asati yani 
phalani nibbatteyyum, tani rukkhassa chinnatta ajatani eva na jayeyyum, evam eva 
ariyamaggadhigame asati uppajjanaraho lobho arityamaggadhigamena paccayaghatassa 
katatta na uppajjati. ayafi hi Atthakathasu “bhtimiladdhuppanno” ti vuccati. vipassanaya 
hi arammanabhtta paficakkhandha tassa uppajjanatthanataya bhtimi nama. sa bhiimi 
tena laddha ti  katva bhtimiladdhuppanno. arammanadhiggahituppanno 
avikkhambhituppanno asamihatuppanno ti ca ayam eva vuccati (B°, S°; E° pavuccati). 


[IF SOMEJONE SAYS IN THIS CONNECTION: “But what greed is it that is abandoned in this 
connection? Is it past, future or present [greed]?” 


THEN IT IS TO BE CONSIDERED IN THIS CONNECTION: Firstly, past greed could not be 
abandoned, nor future [greed], because they do not exist. For it is not said that 
[something] which has [already] ceased, or has yet to arise, does exist. And the effort 
[to abandon them] is fruitless. Furthermore, present [greed could not be abandoned]; 
thus too the effort is fruitless, because it dissolves through [its] own function (sa-rasa- 
bhanga), and the development of the path is corrupted; or else greed would be 
dissociated from consciousness; but this inference (naya) is not accepted.'°! 


[THERE] IT IS SAID [BY US]: It is neither past, future nor present greed that is abandoned 
according to the stated method. Just as [there would be] in this world a young tree that 
has not yet produced fruit, [and] a man were to cut it down at its root with an axe. The 
fruits, that might have come into being had the tree not been cut down, remain unborn 
indeed, because the tree has been cut down, they are not born. Just so does the greed, 
which is capable of arising when the noble path has not been obtained, not arise, 
because—through the attainment of the noble path—the condition [that would have 
given rise to it] has been slain. For this [greed] is spoken of in the Atthakathas as 
“arisen through having acquired [its] soil”. For the five aggregates (khandha), which 
form the object of insight (vipassana) are known as the “soil”, because they are the 
place for [the insight’s] arising. [Greed] is ,,arisen through having acquired [its] soil”, 
inasmuch as the soil has actually been acquired by it. And this indeed is [also] spoken of 
as [something that has] “arisen through an object having been apprehended”, “arisen 
through non-suppression” and “arisen through non-abolition”.'”” 


'°l na cdyam nayo icchito; the only other text with this expression is Sv-pt II 132)7 (ayam pana nayo idha na ic- 


chito). 
'©? Based on Masefield’s translation (It-a transl. I 115-116) with minor changes. 
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Appendix 2: Table with etthaha references 

Remark: The texts are arranged according to their sequence in the canon. The Visuddhimagga and its Tika 
are each placed at the end of the sections of the Atthakatha and the Trka layer respectively. The parallels 
are listed alphabetically. 


Parallels 
As 17019 Nidd-a I 1 1354 Patis-a I 185y9 Vism 15729 
As 1743 Nidd-a I I 13993 Patis-a I 1893 Vism 16216 
As 1776 Nidd-al1 1423) | Patis-a I 19135 Vism 16677 
Spk Il 2511 
Ps I 2096 
# Patis-a III 53334 # Ud-a 57g 
(tattha siya) (tattha siya) 
Ps-pt I 10927 Sp-t 1 23304 Vism-mht I 2319 
# Ps-pt HI 26527 | Sp-t 13422. Sp-t H 25316 Sv-nt 13239 
(without etthaha) Sy-pt I 144 9 
# Mp-nt I 4617 # Mp-pt 575 # Ps-pt I 5218 # Spk-pt I 517 
# It-a I 339 (with- | # Sp-t I 108)g | # Sv-nt I 215). (without | # Sv-pt I 7026 
out etthaha) (without etthaha) (without etthaha) 
etthaha) 
# Mp-nt IIT 33511 
As 170} Patis-a I 18549 Sp I 1485 Vism 15729 
As 174; Patis-a I 1893 Sp 1151s Vism 16216 
As 1776 Patis-a I 19135 Sp 115415 Vism 16627 
Patis-a I 35855 Vibh-a 14754 Vism 542, 
Patis-a I 359 )4 Vibh-a 1483 Vism 5434 
Patis-a I 361; Vibh-a 164) Vism 555, 
As 17019 Nidd-a I 1 13544 Sp I 1485 Vism 15729 
As 1743 Nidd-aI11393; | Sp11515 Vism 1626 
As 1776 Nidd-a11 1423) | Sp 115415 Vism 16677 
Nidd-a I I 224g Vibh-a 1474 Vism 5424 
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Parallels 


Nidd-a I I 224 


Vibh-a 14853 


Vism 5434 


Nidd-a I I 22615 


Vibh-a 1641 


Vism 555, 


# Mp-nt II 22396 


# Ps-pt IL 8523 


#Sp-t I 92, (without 


# Sv-pt 14015 


(without etthaha) | (without etthaha) (without etthaha) 
etthaha) # Sv-nt I 12395 
(without etthaha) 
Nidd-a I 1 135)4 Patis-a I 18519 Sp 1 1482 Vism 15729 
Nidd-a I 1 13993 Patis-a I 1893 Sp 11515 Vism 16216 
Nidd-a I I 14239 Patis-a I 19135 Sp 115445 Vism 16697 
Nidd-a I 1 224g Patis-a I 35895 Vism 5424 
Nidd-a I 1 2245. Patis-a I 35914 Vism 5434 
Nidd-a I 1 22615 Patis-a I 36111 Vism 555, 
Vism 5664 
As 17019 # Nidd-a1l1135,4 | # Patis-aI185j9 Sp 11482 
As 1743 Nidd-a I 1 13993 Patis-a I 1893 Sp 11515 
As 1776 Nidd-aI114239 | Patis-a I 19135 Sp 115445 


# Nidd-a 11 224g 


# Patis-a I 35895 


# Vibh-a 14699 


# Nidd-a 1 1 2249 


# Patis-a I 3586 


# Vibh-a 14794 


Nidd-a I I 224 


Patis-a I 35944 


Vibh-a 14853 


Nidd-a I I 22615 


Patis-a I 361; 


Vibh-a 164) 


Vibh-a 1775 
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Parallels 


Kkh-pt 7095 


Kkh-pt 8916 


Palim-nt I 277), 


It-a I 14029 


Ps-pt I 1097 


Vism-mht I 239 


It-a I 5046 


Sv-nt 13239 


Sv-pt I 14459 


Kkh-nt 2245 


Khuddas-pt 73, 


# Khuddas-nt 25715 


# Vib 1744 = Kkh- 
pt 4413 (without 
etthaha; slightly 
deviating) 


Vib 7816 


Vib 226, 


Vjb 3121 


Sp-t 11 2994 


Khuddas-pt 73, 


~# Sp V_ 1143, 
(without etthaha, 
without vuccate) 


# Kkh-pt 112) 
(without etthaha) 


Sp-t 11 2994 


Kkh-nt 2245 


# Khuddas-nt 25715 


# Sp-t 11.2994 


# Kkh-nt 2245 


# Khuddas-pt 73) 


Vib 43729 
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Parallels 


It-a II 5046 


Sp-t I 34259 


Sp-t H 25316 


Sv-nt I 3239 


Sv-nt 1394, 


# Mp-nt II 39046 


# Ps-pt Ill 23449 
(tattha) 


# Sp-t 1 14515 (ettha ca) 


Sv-nt I 42715 


Ps-pt III 1116 


Sv-nt I 43416 


Sv-nt I 4499 


# Ps-pt III 2302 
(tattha) 


Sv-nt I 4499 


Sv-nt IT 1986 


Ps-pt HI 33329 


#~ As-anut 8995 
(without etthaha) 


Ps-pt I 3045 


Spk-pt II 143; 


#It-al 140. 


Ps-pt I 10997 


Sp-t 1 23324 


Sp-t I 34259 


Sp-t 25316 


Sv-pt I 14459 


Sv-pt 11854 


# Sv-pt I 1918 
(without etthaha) 


Sv-pt 1 209 


Ps-pt IIL 11196 


# Sp-t I 146,7 (without 
etthaha) 


Sv-pt 12154 


 Ps-pt III 23099 Sy-pt 12294 
(without 
etthaha) 
# Sv-pt 137036 
Mp-nt I 46,7 Mp-pt 1575 Spk-pt I 547 Ud-a 2722 
# It-a I 339 (with- | # Sp-t I 108)g | # Sv-nt I 215). (without | # Sv-pt I 7026 
out etthaha) (without etthaha) (without etthaha) 
etthaha) 
It-a I 1409 Sp-t 1 2334 # Sv-nt I 2004 Vism-mht I 2319 
#~ As-anut 8995 | Spk-pt II 143: Sv-pt HI 3487 
(without etthaha) 


~ Spt I 14617 
(without etthaha) 


Sv-nt I 43416 


Sv-pt 12154 


# Sv-nt 1 44999 (ettha ca) 


Sv-pt II 27 14 


Mp-nt II 11214 


Mp-pt I 34616 


Ppk-anut 1494 


Mp-nt I 4617 Mp-pt I 575 Ps-pt 15218 
# As-anut 8955 | Ps-pt 1 304, Sv-pt III 3487 
(without 
etthaha) 
Mp-nt I 4617 Ps-pt I 521 Spk-pt I 547 Ud-a 2722 
# It-a I 339 (with- | # Sp-t I 108)g | # Sv-nt I 215) (without | # Sv-pt I 7026 
out etthaha) (without etthaha) (without etthaha) 
etthaha) 


a5 


PDF Version: ARIRIAB XXII (2019) 


Parallels 


Mp-nt II 112y4 


Ppk-anut 1494 


Ps-pt HI 3608 


Mp-pt I 575 Ps-pt 1521 Spk-pt I 547 Ud-a 2722 

# It-a I 339 (with- | # Sp-t I 108,g | # Sv-nt I 215) (without | # Sv-pt I 702.6 

out etthaha) (without etthaha) (without etthaha) 

etthaha) 

Mp-pt I 34616 Ppk-anut 1494 Ps-pt HI 3608 

x Ud-a 263 12 

Vism-mht II 9014 

# Vism-mht II 18819 

It-a I 14029 Ps-pt I 10957 Sp-t 1 23354 # Sv-nt I 20024 
(without etthaha) 

As-anut 1587 


# Vibh-anut 8457 
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